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The Jingming Origin of the Taiyi jinhua zongzhi:
The Relationship between the Spirit-writing
Community in Changzhou and the Jingming
Tradition during the Early Qing

Lai Chi Tim

Abstract

It is very clear that the revelation of the “criginal” text of the Taiyi jinhua
zongzhi K .2 # 7 5§ (Tenets of Golden Flower of the Supreme One)
actually took place at two spirit-writing altars associated with the Daoist
Jingming tradition in the county ity of Wujin & i£ , the capital of Piling
wti% prefecture (Changzhou ‘%N, Jiangsu £#k), in 1668 and 1692. It
was later collected in the 49th juan of Liizu quanshu & 382 2% (The
Complete Works of Patriarch Li [Dongbin], in 64 juan), edited by Shao
Zhilin ZgE3#k (1748=1810) and printed in Wulin X 4k (Hangzhou #t 1 )
in 1775. The inclusion of 14 prefaces, two appendices, and one postface in
Shao Zhilin’s version of Jinhua zongzhi consistently indicated a religious
reality that the Jingming tradition was embraced by its editor. Seven
prefatory comments were identified as being spirit-written by seven divine
figures: the Douzhong Xiaoti Wang 3} % %% £ (or the Respected Prince
of Filiality and Fraternity from the Dipper), Xu Xun ## (the founder
of the Jingming Dao), Lizu & #2, Zhang Sanfeng 7& = ¥, Qiu Chuji ¥
J#%, Tan Chuduan 3%%3%, and Wang Tianjun £ X # (Celestial Lord
Wang). The other seven prefaces were written by disciples of the inherited
Jingming lineage.

This paper aims to develop a deeper understanding of how the
original [inhua zongzhi had been inherited as an inner alchemic text of
the Jingming lineage, on the basis of the historical and textual evidence of
the legacy of Jingming scriptures, especially those scriptures in connection
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with the Jingming tradition of jindan 4+ (golden elixir) practice during
the late Ming and early Qing period. In the first part of this paper, we
will explore the Jingming background of the spirit-writing community
gathering around the central figure of Pan Jingguan & ### at the altar
of Bailong Jingshe & #£4% 4 in Wujin, Piling. According to Shao Zhilin’s
version, Pan Jingguan was the master of most members of the spirit-
writing community (with at least seven congregants) who received the oral
instruction of the original Jinhua zongzhi at Bailong Jingshe. Given the
fact that Pan Jingguan presented the Jingming zhongxiao lu %90 ¥ 2 &%
to his disciples at Bailong Jingshe, the second part of this paper will re-
locate the formation of the Jinhua zongzhi within the context of the legacy
of Jingming scriptures widely edited, printed, and circulated among gentry-
elites in the Yangtze Delta area—for example, in Nanjing.# %, Hangzhou,
and Changzhou—during the late Ming and early Qing period. Finally,
this paper argues that the “original” Jinhua zongzhiissued in Piling in the
early Qing should be better recognized and analyzed as a heritage of the
Jingming jindan textual tradition extending from the late Ming and early

Qing era.

Keywords: Taiyi jinhua zongzhi, Shao Zhilin, Jingming tradition, spirit-
writing altars of Changzhou, spirit-writing altars that
worshipped Liizu, Daoism in the Qing
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