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The Quanzhen Daoist in North China Local Society:
On the Huashan Daoist Lineage Transmission and the Management
of the Local Public Temples

‘Wu Zhen

Abstract

Central to this preliminary study of the interaction between Quanzhen Daoism
and the local society in northern China are 76 temple steles that were found on
a field trip to the Xun ¥ region of northern Henan province. By reconstructing
the geography of the religion and the historical context of the Fuqiu Hill (7% fr111)
from the 12th to the 19th century, I hope to highlight the dynamic and vital role
that Quanzhen clerics played in the local public temples and religious life of
northern China. The history of monastery construction on the hill during the Jin-
Yuan dynasty shows that the expansion of Quanzhen was accompanied by the
reconstruction of the social order. In the Ming period, the Quanzhen monasteries
became local public temples, and the Quanzhen Huashan Daoists resided in the
City God temple, serving as temple keepers. In the mid-Ming, believers in the
newly flourishing Bixia Yuanjun system moved from the City God temple, with
the support of the Quanzhen Daoists, and set up a new temple—Bixia gong (32
#2=). The Quanzhen Daoists continued to exert an inherited numinous power
over this public temple and managed to retain this power in the Quanzhen
Huashan hereditary lineage for over three hundred years. In the early Qing,
responding to the local elite’s demand for belief in “Liizu,” the Quanzhen
Daoists expanded from Fuqiu Hill to another hill to manage a new temple
named Liizu ci ({=#H%). A statistical analysis of the primary sources indicates
that a Quanzhen lineage in the Huashan name system had existed since early
Ming, which is earlier than either the Longmen sect poem or the Huashan sect
have ever been detected by previous researchers. Combining the Daoist lineage
transmission with records of the local society, we find a previously unknown
trajectory of the Quanzhen revival in northern China, a poorly understood area
of Daoist history other than where it concerns the Longmen lineage. Lastly,
the Quanzhen history of the Fuqiu Hill created a precedent and context for
understanding Quanzhen monastic life in the Ming dynasty.

Keywords: Quanzhen Huashan sect, Ming Daoism, Daoist lineages, local society
in northern China, Bixia Yuanjun belief



	頁面擷取自-185.pdf
	頁面擷取自-185-2.pdf



